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ABSTRACT

The Tafsir book attributed to Imam Hassan ibn ‘Al ‘Askari (AS) or Tafsir of
Abli Muhammad Utrash is one of the Tafsir al-Ma’thiir (traditional
interpretation) of early Shi’a, which has long been the subject of controversy
and discussion among Imami Shiite thinkers, especially the later scholars; and
even some consider it as fabricated which has been attributed to Imamayn
‘Askartyayn (AS). Controversies about this book are multidimensional; that
is, it includes both the date of authorship and attribution of the book to the
author, and also includes the Isnad, narrators, and content of the book.
Therefore, it is necessary to examine this interpretation from various aspects;
one of these dimensions is the rijalt review of the narrators of this work to
find out how is its chains of transmitters? Is there any vacancy and anxiety in
these chains of narrators? And also, what is the rijali status of these narrators?
Since the review of the narrators of Isnad up to Sheikh Sadiiq has been
discussed in other articles, in this article, only the rijali review of ten of the
narrators of this Isnad is discussed from Sheikh Sadiiq to ‘Askari Utrtish. In
this rijalt review of the narrators, it was found that the majority of the
narrators of this part of the Tafsir Isnad are unknown in the Imami sources,
and the rest have not been confirmed.
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Introduction
The Tafsir attributed to Imam Hassan ibn “Alt
‘Askari (AS) is one of the early narrative and
Hadith interpretations of Shi’a, in which, many
verses are interpreted and most of the
interpretations are about the miracles of the
Prophet (PBUH) and the Shiite Imams, i.e. the
issues of Imamate and Wilayat (Guardianship).
The existing text of this commentary is
incomplete and somehow mixed up (Ostadi,
2021: 3) and only includes up to the verse 282 of
Surah Al-Bagarah, among which many verses
are missing; and in its printed version, about 379
narrations are numbered (‘Askari, 1409 AH:
entire text). This commentary, compared to
similar books, has many manuscripts; so that it
has nearly one hundred manuscripts (see:
Derayati: 2012, the entry of Imam ‘Askari’s
commentary), which is rare in its kind, although
most of the manuscripts are late and new.

Meanwhile, it is necessary to know two
things about this book: 1) the inattention of
catalogers and translators to this commentary.
2) the controversial text of this interpretation.
The Tafsir book attributed to Imam Hassan
‘Askari (AS) has long been the subject of
controversy and discussion among Shiite
scholars (e.g. see: Ibn Ghadairi, 1422 AH: 98),
especially later and contemporary scholars. For
example, Allameh Shiishtart (1416 AH), apart
from the book Akhbar al-Dakhilah (Shiishtart,
1401 AH, 1: 152 and 228), in several places of
Qamis al-Rijjal, refers to the point that this
book is Mawda‘ (Shashtari, 1410 AH, 2: 467,
10: 15; 7: 236; 8: 541; and 19: 6). Ayatollah
Khoei (1413 AH) also gave the same opinion in
his Encyclopedia of Rijal al-Hadith, under the
title "‘Ali Ibn Muhammad Ibn Sayyar"
regarding ‘Askari’s interpretation (Khoei, 1413
AH, 13: 157).

The controversies of this Shi’a book are
multi-dimensional and consist of many layers;

that is, it includes both the date of creation and
also the attribution of the book to the author, as
well as the Isnad and content of the book (e.g.,
see: the entire text; Ostadi, 1985: the entire text).

Problem Statement

Considering the long-standing controversies
about the interpretation attributed to Imam
Hassan ‘AskarT (AS); it is necessary to examine
this book from different aspects: One of these
dimensions is reviewing the Isnad of this book;
which can be done in several ways: 1:
examining the form of Isnad in manuscripts. 2:
Examining the narrators of the Isnad in terms of
omission or rijalt translation. In this way, what
are the chains of interpretation Isnad? Does this
chains also have omitted narrators? What is the
rijali status of these narrators?

Since reviewing the narrators from Sheikh
Sadiig to Imam Hassan ‘Askari (AS) has been
discussed in another article, in the present
article, only the rijali review of the narrators of
the Isnad of this commentary from Sheikh
Sadiiq to ‘Askari will be considered.

Background

There have been brief discussions and critical
references about the interpretation attributed to
Imam Hassan ‘Askari (AS) in some early and
late sources, some of which were mentioned
earlier. Also, there are independent works
related to this book: "Ostadi, Reza (1985), a
discussion about the interpretation of Imam
Hassan al-‘Askari (AS), "Hashemi, Fatemeh
(2006), checking the authenticity and validity
of the narrations attributed to Imam ‘Askari
(AS)" and "Lotfi, Mahdi (2007), an
interpretation Isnad attributed to Imam Hassan
‘Askari  (AS); Ostadi, Kazem (2021),
"Analyzing the content of the stories of
narrators of Tafsir attributed to Imam Hassan
‘Askar1 (AS)", etc.
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A- Isnad of Tafsir from Sheikh Saduq to
‘Askar1

Three to four types can be proposed for this
Tafsir attributed to Imam ‘Askari (AS): 1-
Isnad on the manuscripts of the Tafsir
attributed to Imam Hassan ‘Askar1 (AS); which
are of two types. 2- The Isnad of this Tafsir, in
the book called Al-lhtijaj. 3- Similar sanad in
individual narrations of other sources; like the
narrations of the works of Sheikh Sadiq 4-
Possible and substitute Isnad. (See: Ostadi,
2021: the entire text)

Apart from the Isnad of the interpretive
narrations of Sheikh Sadiiq from Astarabadi in
his works, all three other types of Sanad of the
Tafsir book attributed to Imam Hassan ‘Askari
(AS) and Ihtijaj have two stages: one. Isnad of
Narrators up to Sheikh Sadiiq (see: Ostadi,
2021: the entire text); two. Isnad of Narrators
from Sheikh Sadiiq to Imam Hassan ‘Askari
(AS); that each of these steps has its own
specificities and importance. (For more
information, see: Ostadi, 2021: the entire text).

It is true that the narrators from Sheikh
Sadiiq to “AskarT are similar in three categories
of Tafsir Isnad, i.e. Isnad of manuscript, Isnad
of Sadiiq narrations, and Isnad of the book of
Ihtijaj; but these methods also have important
differences; which include:

1- The Isnad of Manuscripts of Tafsir
reached the 11th Imam (AS); of course, this
connection is Mudia“ (see: Ostadi, 2021: the
entire text). And on the other hand, since
Sheikh Sadiq did not have the book of Tafsir in
his possession (we will talk about this soon), it
seems that these Isnad entered the manuscripts
of Tafsir in a newly written and distorted form.

2- The sanad of ‘AskarT’s interpretation in
the book of Ihtijaj reaches Imam Hadi (AS);
which is also seen in the Isnad of narrations of
Sadiiq (see: Tabrisi, 736 AH 1); And of course,
this connection is also one of the writings of the

Ostadi: Rijali Review of Isnad in the Interpretation ...

copyists of the works of Sadiiq (see: Ostadi,
2021: D, the entire text).

3- The Isnad of the narrations of Sadiq,
which reach the narrations of Tafsir of ‘Askart
in two ways, have two important points: 1.
These Isnad of Sadiq do not directly reach the
main book of interpretation; rather, as
mentioned, Sadiiq had access to some
narrations of Tafsir, and through intermediaries;
not all the text of the commentary. Two. The
Isnad of narrations of Sadiiq, apart from their
two ways, are different in different sources of
Sadiiq; and some of them that have been
corrected reach the 11th Imam. And some
others reach Imam Hadi (AS); and some others
go back to Hassan ibn “Al1 Nasir from his
father; of course, and in fact, all these Isnad are
from Hassan ibn ‘All ‘Askari Nasirm1 Utriish
(see: Ostadi, 2021: the entire text). To pay more
attention to the Isnad types of ‘Askari
interpretation and their differences, look at the
table of interpretation Isnad on the next page.

In any case, we are faced with these names
for rijalt review of the narrators of Tafsir from
Sheikh Sadiq to ‘Askari: Sheikh Sadigq,
Muhammad ibn Qasim Mufassir, Yasuf ibn
Muhammad ibn Ziyad, ‘Alf ibn Muhammad ibn
Sayyar, the fathers of Yusuf and ‘Ali, Ahmad
ibn Hassan Al-Husayni, Hassan ibn ‘Ali
‘Askart Utrtish in addition to “Al1 ibn Hassan
‘Askari (father of Nasir Utrash). If we also
consider Ibn Ghadairi's article (see: Ibn
Ghadairi, 1422 AH: 98) about ‘Askari's
commentary, Sahl Dibaji is also added to these
people. Therefore, for rijali review of the
narrators of Tafsir from Sheikh Sadiq to
‘Askar, it is necessary to consider rijali review
of ten people; which we will consider soon and
after preliminary mention.



Tafsir Isnad of Nasir Utrush, Attributed to Imam Hassan Askari (AS)

+600 AH | +575 AH +550 AH +525 AH +475 AH +450 AH +425 AH +400 AH +375AH +350 AH +325 AH +300 AH +275 AH | +250 AH
Muhammad
early probable ibn Ali ibn Abu Sahl ibn
sanad from Muhammad Muhammad Ahmad
Suhail Dibajt - - - - - - . . Ja'far ibn . Abih ? ? ? ?
. ibn Ja'far . Dibaji (d.
(according to ibn Dagaq Ahmad ibn 380 AH)
Ibn Gada’irT) (Rifiq) Ali al-Qumi
Abul-
Hassan
The Narrator Muhammad bl Ja'far Abu Yaqib
. ibn Ahmad | Muhammad .
Commentary of Qalais | Muhammad | . L. . L. Abulhassan Yisuf ibn Hassan
. . ibn Ali ibn ibn Ali ibn _ . .
of Imam unknown ibn Ali ibn . o Muhammad Ziyad and ibn Ali
_ Hassan ibn | Hussein ibn . . .
Askari (AS) (lower Muhammad o . ibn Qasim Abu al- ibn
-- - -- - - . ) Shazhan Musa ibn . - ? ?
(the oldest than ibn Ja'far . al-Mufassir Hussein Ali Muhamm
. o . _ (412 AH) Babiwayh o .
manuscript majhal ibn Daqaq and Abu al-Qunit Astarabadi ibn ad (d.
dated back to and (Rifaq) A al-Khatib Muhammad 260 AH)
808 AH) muhmal) Muhammad | - (Sheikh ibn Yasar
Ja'far ibn Sadaq)
Ahmad ibn
Ali al-Qumi
Abul-
Hassan
Muhammad Abii Ja'far Abu Yagib
The ibn Ahmad | Muhammad .
Muhammad | . L. . . Abulhassan Yasuf ibn Hassan
Commentary . - ibn Ali ibn ibn Ali ibn o A .
ibn Ali ibn . o Muhammad Ziyad and ibn Ali
of Imam Hassan ibn | Hussein ibn . . .
_ Muhammad o . ibn Qasim Abu al- ibn
Askar (AS) - . . Shazhan Musa ibn R X . ? ?
. ibn Ja'far . al-Mufassir Hussein Ali Muhamm
(manuscripts . _ (412 AH) Babiwayh L .
ibn Daqaq _ Astarabadi ibn ad (d.
ABD.T.Q (Rifaq) and Abu al-Qumi | ) Khatb | Muhammad 260 AH)
W) 4 Muhammad |  (Sheikh o Vs
Ja'far ibn Sadaq)
Ahmad ibn
Ali al-Qumi
Narrator | Abulfadl | Muhamma @ :t:lai?;j q Abu Yaqub
The of Qalais | Shazhan dibn Abi Ja'far Abi ibn Al ibn Abulhassan Yisuf ibn Hassan
Commentary unknown | ibnlJibril | Shar@hatk Muhtad o Muhammad Ziyad and ibn Ali
. . Abdullah Hussein ibn . . .
of Imam (lower ibn al- ibn Jafar ibn Mus ibn ibn Qasim Abu al- ibn
Askari (AS) than Ismail al- Husseini Harith al- Muhamm Abih ? ? Babiwavh al-Mufassir Hussein Ali ? ? Muhamm
(manuscripts majhal Qumi al-Jurjant Mar'ashi adal- aI-Qurr?I Astarabadi ibn ad (d.
B,S, S, W) and (590 to (from 533 (d. 539 Duristi (Sheikh al-Khatib Muhammad 260 AH)
muhmal) | 600 AH) AH) AH) _ ibn Yasar
Saduq)




Abi Ja'far

The Narrator | Abulfadl | Muhamma o Abu Yaqiib
. o K Abi Ja'far . Muhammad .
Commentary of Qalais | Shazhan dibn Muhtad Abi ibn Ali ibn Abulhassan Yiisuf ibn Hassan
of Imam unknown | ibnJibril | Sharahatk ibn Abdullah Hussein ibn Muhammad Ziyad and ibn Ali
Askari (AS) (lower ibn al- . Ja'far ibn . ibn Qasim Abu al- ibn
. _ L Harith al- Abih ? ? Musa ibn . L ? ?
(new-written than Ismail al- Husseini _ Muhamm . al-Mufassir Hussein Ali Muhamm
. o _ o Mar'ashi Babiwayh o .
margined sand, majhil Qumi al-Jurjani (d. 539 ad al- al-Qunit Astarabadi ibn ad (d.
. -QJumi
dated back to and (590 to (from 533 AH) Duristi (Sheikh al-Khatib Muhammad 260 AH)
880 AH) muhmal) | 600 AH) AH) _ ibn Yasar
Sadiq)
Abt Ja'far
Ihtijaj Abu Yaqiib ka
Ve, Al-Thtijaj Abi Ja'far . Muhammad _u a,qu ( aria_
Ardakan . Abi . .. Abulhassan Yisuf ibn abawana
. attributed Muhtad ibn Ali ibn o _
Manuscript t0 Abu ibn Abdullah Abu Hussein ibn Muhammad Ziyad and Imamayn)
(376 AH), Mansiic 5 Harith al Ja'far ibn 5 5 Muahmmad Musa ibn ibn Qasim Abu al- ‘An Aba Abi Abavih
Isnad of the ns,u_ ' ’ _ | Muhamm ' ' Ja'far ibn _u?a ! al-Mufassir | Hussein Ali Muhmma b
Tabrist Mar'ashi Babiwayh . .
Commentary (ca. 588 (d. 539 ad al- Ahmad al-Qumt Astarabadi ibn d Hassan
of Imam ' : Duristi — al-Khatib Muhammad ibn Ali
: AH) AH) (Sheikh . _ -
Askari _ ibn Yasar Askari
Sadiiq)
Abii Ja'f:
u Ja'far Abu Yaqub
i Muhammad . .
conclusion of . . Abulhassan Ydsuf ibn (*An
i ibn Ali ibn o .
Sheikh Hussein ibn Muhammad Ziyad and abawayhi
Sadiiq’s chains . ibn Qasim Abu al- ma) Al- .
. - - -- - - -- -- -- Musa ibn . . . Abth Abayih
of transmitters Babiwavh al-Mufassir | Hussein Ali Hassan
1 ;I‘ éway_ Astarabadt ibn ibn Ali al-
-Qumi
(abawayhima) (Sheikh al-Khatib Muhammad Nasiri
_ ibn Yasar
Sadiiq)
Abu Ja'far
. Y Abu Yaqiib
conclusion of Muhammad . .
. . .. Abulhassan Ydsuf ibn (*An
Sheikh ibn Ali ibn o .
_ . o Muhammad Ziyad and abawayhi
Sadiiq’s chains Hussein ibn . . _
. . ibn Qasim Abu al- ma) Al-
of transmitters -- -- - -- -- - - - Musa ibn . . . Abih Abih
. . al-Mufassir | Hussein Ali Hassan
2 (Ahmad ibn Babiwayh o . . .
Hassan al al-Qumt Astarabadi ibn ibn Ali al-
L l.lml al-Khatib Muhammad Nasirt
Husseini) (Sheikh . _
ibn Yasar

Sadiiq)
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B- The gaps and the time interval between
the manuscripts and the final narrators

Three different approaches can be adopted
regarding the Irsal in Isnad of interpretation
attributed to Imam ‘AskarT (AS); each of which
IS very important in turn.

1- The time interval between manuscripts
and narrators

There is a time interval between almost all the
manuscripts of the ancient works, with their
authors or narrators of the works. The
commentary book attributed to Imam Hassan
‘Askart (AS) also has a time gap between the
manuscripts and the narrators of the Isnad in all
three types of Sanad; that is: A- Isnad of
manuscripts of Tafsir. B- Isnad of interpretation
in Ihtijaj. C- Isnad of interpretation in the works
of Sheikh Sadigq.

The minimum time interval from the
manuscripts of the Tafsir book to the narrators
of its Isnad, as well as some Tafsir narrations in
the works of Sheikh Sadiiq, is about two
hundred years; it means that all of them have a
long version Irsal.

Only if the manuscript of ‘Uyiin Akhbar al-
Reza (AS) dated around the 4th century is
correct; this means that there are 9 narrations of
the narrations of commentary attributed to
Imam Hassan ‘Askari (AS) in the works of
Sadtiq are without a time interval from the
manuscript to the narrator of the narrations (i.e.
Sheikh Saduq). (See: Ostadi: 2021).

2- Irsal and Omission of the Narrators of
Tafsir in the Isnad up to Sheikh Sadiiq

There are three types of Isnad for the narrations
of Tafsir up to Sheikh Sadiiq; two types are the
Isnad for the manuscripts of the Tafsir book
attributed to Imam ‘Askari (AS) and one type is
the Isnad for about forty narrations in the book
known as Ihtijaj. Apart from the initial Irsal of
Isnad up to unknown narrators in the fifth and

seventh centuries, this Isnad has clear and
hidden intervals; such as: A- An omission in
the Isnad of Shadhan ibn Jibril. B- An omission
in the Isnad of the narrations of the book known
as Ihtijaj. C- An omission in the Isnad of
Muhammad Daqagq. (See: Ostadi: 2021).

3- Irsal and omission of narrators in Tafsir
Isnad from Sadiiq to ‘Askart

In order to be accurate in Irsal and omission of
the narrators of Tafsir after Sheikh Sadiuq to
‘Askarf, it is very important to know the type of
‘AskarT's Tafsir. Regarding the speaker and the
owner of ‘Askart's Tafsir, there are three
situations or perspectives in front of us:

1- This Tafsir is attributed to the tenth Imam,
that is, Imam Hadi (AS), who was martyred in
254 AH; as some have said like Ibn Ghadairi
(Ibn Ghadairi, 1422 AH: 98).

2- This Tafsir is attributed to the 11th Imam,
that is, Imam Hassan ‘Askar1 (AS), martyred in
260 AH; as some notable people say (see:
Ostadi, 1985: full text)

3- This Tafsir is from Imam Hassan ‘Askar1
Utriish, which is, Imam Zaydiyyah, was
martyred in 304 AH (see: Ostadi, 2021: the
entire text).

If we know the interpretation from the 10th
Imam (AS), between Yisuf and ‘Ali and the 10th
Imam (AS), there will be an Irsal and omission of
the narrator. In addition to this, the history of the
narrators of Tafsir (which is given at the
beginning of the Tafsir text) is not compatible
with the death of the 10th Imam (AS).

If we know this Tafsir from the 11th Imam
(AS); two cases are assumed: one. The story of
the narrators of Tafsir happened after 260 lunar
years. In this case, the same situation of the
10th Imam as mentioned above will occur; that
is, there will be a drop and omission of the
narrator between Yusuf and ‘Al and the 11th
Imam (AS). Two. The story of the narrators of
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Tafsir happened before 260 lunar years, which
is exactly 253 lunar years. In this case, this
story of the narrators can be combined with the
life of the 11th Imam and the understanding of
his presence. Although the face-to-face lesson
of Yusuf and ‘Ali in the presence of the 11th
Imam (AS) is seriously disputed (see: Ostadi,
2021: R., the entire text)

If we consider Tafsir of ‘AskarT from Hassan
ibn ‘All ‘Askari, that is, Nasir Kabir Utrtsh,
there will be no differences between the
narrators of Tafsir and ‘AskarT.

In the text of the story at the beginning of
‘Askar’’s commentary, which is about Ysuf
and ‘Alr, it is stated: "...our fathers were Imami
Shi’a; the Zaydiyyah had prevailed in Astarabad,
and we were under the governance of Hassan ibn
Zayd Alawi, nicknamed advocate for the right,
Imam of Zaydiyyah.." (See: ‘Askari, 1409
AH: 11)

There are two historical references in this
story, which shows two histories: 1- We were
under the rule of Hassan ibn Zayd Alawi 2- The
Zaydiyyah had prevailed in Astarabad.

"Hassan ibn Zayd" nicknamed "Da'mT Kabir"
and "Al-Da'7 ila al-Haqq", was from Sadat
Hasani from Medina, and followed the religion
of Jarudiyyah Zaydiyyah; who moved from
Hejaz to Ray. In 250 AH, after the request of
the people of Tabaristan, he led an uprising in
that region; from the heart of it, the Alawi
government of Tabaristan was established (see:
Ja‘fariyan, 2008: 302-304; Varedi, 2009: 84).
After several battles against the Taheriyan, he
was able to dominate the entire mountains and
plains of Tabaristan (as an example see: Varedi,
2009: full text). Also, after suppressing the
internal opposition, Hassan ibn Zayd sent
"Muhammad ibn Ibrahim" and "Deylami
Army" to Astarabad at the head of the army on
the 3rd of Dhu al-Hijjah 253 AH, who were
able to conquer the region of Gorgan and

Ostadi: Rijali Review of Isnad in the Interpretation ...

Astarabad. Until 270 AH, he continued his rule
with the official religion of Zaydiyyah (Ibn
Isfandiyar, 1987: 240), centered in the city of
Amol; and he was buried in the same city (see:
Varedi, 2009: 69 and 82).

Therefore, the historical knowledge of the
Tabaristan Alawi government shows that the
story of Yisuf and °Ali, the narrators and
writers of Tafsir ‘Askari, took place between
253 AH and 270 AH, that is, around 260 AH or
later. According to this story (see: ‘Askari,
1409 AH: 11), Yusuf and “Ali were teenagers at
this time; who were the students of ‘Askart.

Maybe some people think that this problem
can be solved by knowing the fathers of Ytsuf
and ‘All; just as there are some documents of
small and annotated narrations of Tafsir in the
works of Sadiiq, quoted by the fathers of Yiisuf
and “Al1 (see: Sadiq, Uytn, nd, 1: 267); but this
solution is not compatible with the explanation
of the story of the narrators of Tafsir; because it
is stated in several places of Tafsir that Yasuf
and ‘Ali were students of Hassan Ibn ‘Al
‘Askart and quoting Tafsir from him (e.g. see:
‘Askari, 1409 AH: 10, 316 and 363).

C- Rijali review of the narrators of the Isnad
from Sheikh Sadiiq to ‘Askari

According to the explanations that were
mentioned earlier about the Isnad of Tafsir, we
will examine the authority of the narrators of
the Tafsir Isnad from Sheikh Sadiiq to ‘Askart
and his father, in addition, Sahl Dibajt as one of
the possible narrators of Tafsir “AskarT.

1- Abu Ja’far Muhammad ibn ‘Alt Babawayh
Qumi (Sheikh Sadiq)

Regarding the rijalt review of Sheikh Sadiiq in
relation to ‘Askari's interpretation, it is
necessary to present some issues in several
sections:

1-1- Summary of Sheikh Sadiuiq's rijali status
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Apart from the problems that some scholars
have had regarding the Hadithi performance of
Sheikh Sadiiq, and have accused him of change
and anxiety in narrating Hadith (see: Majlisi,
1403 AH, 5: 156; Nouri, 1408 AH, 11: 170);
his rijal1 status has also been disputed by some
(e.g., see: Bahrani: 1429 AH, 357; Ibn Sharer,
2015: full text; and the answer to this article:
Ohadi, 2017: full text).

Although some scholars have praised Sheikh
Sadiiq (e.g. see: Najashi, 1407 AH: 389; Tusi,
1417 AH: 152), but they (like Najashi, Sheikh
Tas1, Allameh Hilli and other famous scholars),
have not explicitly approved sheikh Sadiiq;
while they commented on his contemporaries,
for example, ‘Ali Ibn Ibrahim Qomi and
confirmed them (e.g. see: Tis1, 1417 AH: 152).
For this reason, some Hadith scholars and
elders have considered this non-specifying the
authenticity of Sheikh Sadiiq to mean his lack
of authenticity (see: Bahrani, 1429 AH: 357); or
they have stopped regarding the rijali status of
Sheikh Sadiiq (see: Hurr Amuli, 1403 AH: 7).

Other later scholars have explained this non-
authenticity of Sheikh Sadiiq with reasons; and
they have considered the dignity of Sheikh
Sadiiq higher than the statement of endorsement
(Bahrani, 1429 AH: 357). Similar to this
argument, other later rijali scholars, such as
Muhaqgiq Khoei, have also made this argument
(see: Khoei, 1413 AH, 347: 17).

1-2- Separation of Sadiuiq's rijali status in
narrations of Tafsir

Whether Sheikh Sadiiq is reliable or not, it
seems that his rijali status has an effect only in
Sheikh Sadiiq's narrations from ‘Askari's
interpretation that are present in Sheikh Sadiq's
own works; because we will say that Sheikh
Sadiig did not have the copy of Tafsir of
‘Askar1 book in his possession. Therefore, it is
necessary for us to separate the rijali status of

Sheikh Sadiiq in the Hadith of Tafsir; and we
should not apply the same ruling for the version
of Tafsir and narrations of Tafsir in the works
of Sadigq.

1-3- Sheikh Sadiiq did not have the Tafsir
book in his possession

It seems that Sheikh Sadiiq did not have the
Tafsir book directly. Even, he has not seen and
heard all the traditions and Hadith of the book
in the ways of other people. This means that
Sheikh Sadiq only had access to a small
number (that is, about forty narrations) of the
Hadith of ‘Askari’s Tafsir, through Astarabadi
and others; which has only reflected the same
narratives in his works. In this regard, some
evidence and proofs can be presented, some of
which are:

1- Not using the narrations of Tafsir in the
related works of Sadiiq and others

Assuming that the interpretation of narrations
and Hadith are from Imam Hassan ‘Askari (AS)
or attributed to him, because they are directly
quoted from the Imam or even if they are quoted
from the Imam, it could be a very important text;
that no author and news-teller could easily pass
by it and ignore these narrations especially
authors, who believe in collecting all Hadith such
as Sheikh Sadiiq, or authors who have works on
the same topic as some Hadith, such as Uyin
Akhbar al-Reza (AS).

Therefore, the authors who wrote works
similar to the subject of the commentary
attributed to Imam ‘Askari (AS) are the main
audience for applying this interpretation; unless
they don't have access to the text of the
interpretation book. So, paying attention to
whether the authors have used and benefited
from the book of commentary attributed to
‘AskarT or not; can convey important points.
And it can show whether the author or authors
of those works have seen the commentary book
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or not? Now, according to this introduction, we
will discuss the works of Sheikh Sadiq:

There are more than forty narrations of
‘AskarT’s interpretation in the works of Sadiq.
Of course, some of them are not available in the
current and existing book of Tafsir attributed to
Imam Hassan ‘Askari (AS) (e.g. see: Sadiq,
Uytin, nd, 2: 167). Therefore, due to the
existence of the Isnad of the narrations of
Sadiiq and the manuscripts of the Tafsir of
Sheikh Sadiq, the status of the Isnad of Saduq
from Tafsir of “AskarT becomes significant.

The original and real sanad of Tafsir of
‘AskarT can have three states: 1. In fact, this
book has the same existing Isnad from the
beginning. 2. This interpretation has no sanad,;
and later, a sanad for manuscripts of
interpretation was established from the Isnad of
narrations of the works of Sheikh Sadiiq or
similar. 3. This commentary has the same
current Isnad, of course, under the name of Sahl
Dibaji or, for example, Khalid Barqi (see: Ibn
Shahr Ashiib, nd: 70); that some time, the
previous sanad was replaced with the name of
the narrators of the narrations of Sadiig.

By accepting the second and third assumption,
it is clear that the Isnad of interpretation is
forgery but by accepting the first assumption,
several questions are raised: 1- If Sheikh Sadiiq
had the book of interpretation, why didn't he
narrate about 350 narrations of this book? Even
though Sadiiq has various works, the narrations
of Tafsir of “Askart are suitable for use in those
works. 2- If this current Tafsir with the same
documents attributed to Sheikh Sadiuq was in the
hands of Sadiigq, why Sheikh Sadiiq has quoted
its narrations with two or more different ways?

2- Lack of fully adaption between Sadiiq's
narrations and current interpretation

In some cases, the narrations of Sheikh Sadiiq
from Tafsir ‘Askari, which are now available in
the current book of Tafsir ‘Askari; do not fully

Ostadi: Rijali Review of Isnad in the Interpretation ...

match the current interpretation. This situation
can be indicative of the fact that, if the narrations
of Sadiiq were not distorted, the narrations of
Sheikh Sadiiq from Tafsir of ‘Askari did not
happen directly. This means that he has quoted a
limited number of narrations of Tafsir of ‘Askart
from other sources, not directly from the current
book of Tafstr ‘AskarT.

1-4- Summing up the rijali status of Sadiq
according to Tafsir of ‘Askart

It seems that since Sheikh Sadiiq did not have
the current book of Tafsir of ‘AskarT in his
possession, the rijalt status of the Sheikh will
not play a role in the original book of Tafsir of
‘Askart and as the narrator of this book.

In other words, if Sheikh Sadiq is reliable,
about forty narrations of Tafsir of “Askart (e.g.
see: Sadiiq, 1379 AH: 4, 24, 33; ibid, 1996: 11,
40; ibid, nd: 140 and 298; and ibid, 1978: 47,
230) some of which exist in the current book
and some of which do not exist (see: Sadiq, nd,
2: 167), will be credited in terms of the position
of this narrator. And this reliability of Sheikh
Sadiiq cannot be extended to the current version
of Tafsir ‘Askari. And that Rijali situation
cannot be considered as the support of the
entire current version of Tafsir of ‘Askari
according to the new Isnad of the version.

2- Sahl Dibaji

Abu Muhammad, Sahl ibn Ahmad ibn
Abdullah ibn Ahmad ibn Sahl Dibaji was born
in 289 AH and died in 380 AH in Baghdad. A
few narrations have been narrated from Dibaji
in Shi’a sources (e.g. see: Tus1, 1414 AH: 706).
Most of his fame is due to the recitation of Al-
Asha'thiyat book (see: Khatib al-Baghdadi,
1422 AH, 10: 176).

As mentioned at the beginning of the article,
Ibn Ghadairi, in the title of Muhammad ibn
Qasim, the narrator of the commentary attributed
to Imam Hassan ‘Askari (AS), considers this
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commentary to be either Dibajt's creation or
similar to his thematic commentary (lbn
Ghadairi, 1422 AH: 98). Also, in another place,
Ibn Ghadairi, while calling Sahl ibn Ahmad
weak, accused him of falsifying Hadith and
narrating narrations from unknown people (lbn
Ghadairi, 1422 AH: 68). Even though Ibn
Ghadairi considered the narration of Al-
Asha’thiyat and the like from him to be correct
and perhaps the Book of Hajj written by Sahl,
which was narrated by lbn Ghadairi himself
along with Al-Asha’thiyat from Dibaji, is meant.

Najash1 wrote about him: “No problem of
him, his characters are hidden but at his last
lifetime, his faith was clear. He had a book
named The Faith of Abi Talib”.! (Najashi, 1407
AH: 186) No information was found about him
in Rijal Kashshi; and there is no mention of his
translation, correction, or modification in
Sheikh Tist's Rijal and list (460 AH); In his
Rijal, he only wrote: “He settled in Baghdad in
Za'farani. Al-Tullakbari heard of him in 370
AH and had permission of him for himself and
his sons. Al-Hussein ibn ‘Ubaydullah, known
as Aba Muhammad, narrated from him.”Z(TﬁsT,
1415 AH: 427) There is no mention of him in
the works of Ibn Shahr Ashiib (588 AH) and al-
Fihrist Muntajab al-Din (600 AH); and in Ibn
Dawiid's Rijal (7th century), the same story of
Najashi is repeated (Muntajab al-Din, 1366 AH,
107). And in Khulasat al-Aqwal of Hill1 (726
AH) the story of Najashi and Ibn Ghadair is
also quoted; although he has given these
contents in the name of believer’s section. (See:
Hilli, 1417 AH, 159)

The result is that, apart from weakening and
Jarh of Ibn Ghadairi, there is no confirmation of
him; unless some people consider Sheikh
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Mufid's prayer over his funeral (Khatib al-
Baghdadi, 1422 AH, 10: 176) as a sign of his
majesty. (See: Encyclopedia of Islamic
Universe, Sahl Dibajt's entry).

3- Muhammad ibn Qasim the commentator
In the Shi’a sources, there are various names
for this narrator of Tafsir ‘Askari, such as:
Muhammad ibn Al-Qasim and Muhammad ibn
‘Al and the like. Due to the lack of information
about Muhammad ibn Qasim and for more
attention, we will now discuss his translation
and status in three parts:

3-1- Translation and life of Muhammad ibn
Qasim

Most of the Shi’a sources have listed his name
as "Muhammad ibn Qasim" after Sheikh Sadug.
A few mentions of Jurjani have been mentioned
in the narrations of Sheikh Sadiig, along with
the title "Abul Hassan". Also, in the old version
of Tafsir of ‘AskarT and the Book of Ihtijaj, the
same nickname of Abul Hassan is given to him.
The mention of Muhammad ibn Qasim's name
is included in all Isnad of Sadiq with the title of
"Mufassir"; and in some other cases, like the
manuscripts of the commentary, his name is
mentioned with the description of "Khatib".
Also, in most of the Isnad of Sheikh Sadiq
from Muhammad Ibn Qasim, his name is
mentioned with the name "Al-Jurjani"; and in
several cases, his name is mentioned with the
name "Astarabadi”. There is no information
about the dates of his birth and death; but by
summarizing the various evidences, it can be
concluded that the life of Jurjani was around
290 to 367 lunar years (see: Ostadi, 2021: the
entire text).

At a glance, it is clear that Muhammad Ibn
Qasim was Shi’a, and he was also of its extreme
type. However, since Muhammad Ibn Qasim
lived in the Zaydiyyah age of Tabaristan and his
homeland was the region of the Zaydiyyah
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religion, therefore, we must consider the
possibility of his being a Zaydiyyah as possible.
Narrative elders and teachers of Jurjani are
these people: Yusuf ibn Muhammad ibn Ziyad,
‘Al1 ibn Muhammad ibn Sayyar; Ahmad Nab Al-
Hassan; Abdul Malik ibn Ibrahim or Ahmad; and
also, Ja’far ibn Ahmad. Also, several people can
be counted as his students or Hadithi narrators:
Sheikh  Sadiiq; Husayn ibn  Muhammad;
Muhammad Isfahani. Works and narrations
attributed to Jurjani are: the current interpretation
of ‘Askart; Narratives of Tafsir ‘Askari from
Sadiig; Nudbah of Imam Sajjad (AS); other
miscellaneous narratives. (see: Ostadi, 2021)

3-2- Rijali review of Muhammad Ibn Qasim
In the old sources, such as Najashi's list (450
AH), Kashshi's Rijal, Ttist's Rijal and TasT's list
(460 AH), no mention of Tafsir of “Askart and
its narrator, namely Abul Hassan Jurjani, was
found; except that Ibn Ghadairi (450 AH) in his
Rijal, along with the title "Muhammad ibn al-
Qasim" paid attention to its interpretation and
narrator and considered it as Mudua‘ and wrote:
“Muhammad ibn Qasim....weak and lier. A
commentary has been narrated from him
through two unknown men: Yusuf ibn
Muhammad ibn Ziyad and Ali ibn Muhammad
ibn Yasar.”* (Ibn Ghadairi, 1422 AH: 98)

Also, under the works of Sheikh Sadiiq,
Najashi mentioned two interpretive works,
Tafsir al-Qur'an and Mukhtasar Tafsir al-Qur'an
(Najashi, 1407 AH: 391 and 392); that they
may be related to the interpretation attributed to
Imam Hassan ‘Askari (AS), or basically the
same; but there was no mention of Jurjani.

Ibn Shahr Ashiib (588 AH) does not mention
the commentary of Imam Hassan ‘Askari (AS)
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nor Jurjani in his Ma’alim al-’Ulama. If the
commentary of Imam “Alt al-Had1 “AskarT (AS)
is written by al-Hassan ibn Khalid al-Barqi
(254 AH) (Ibn Shahr Ashiib, nd: 34).

Ibn Dawtd Hilli (7" century), in his book
Rijal, described Muhammad ibn Qasim as a
"Liar" and used the code "Lam" for him. This
means that Abul Hassan Jurjani did not quote
Imams (AS) (See. Ibn Dawiid Hilli, nd: 275).

Allameh Hilli (726 AH) also quoted the
same opinion of Ibn Ghadairi in his Khulasat
al-Aqwal, and he mentioned only the name of
Jurjani, apart from Muhammad ibn Qasim, with
the mention of, "Muhammad ibn Abi al-Qasim"
(see: Hill1, 1417 AH, 405: no. 60)

Therefore, from the early sources of Rijali, it
appears that Jurjani is unknown; and only the
statement of Ibn Ghadairi remains for us, who
called Abul Hassan Jurjani "Weak and liar".
Also, in the later sources, no additional
information was found about Muhammad ibn
Qasim; and the same previous content has been
repeated or processed.

Apart from the Rijali sources, what remains in
our hands of the state of Jarh and Ta‘dil of Jurjani
are the narrations of Sheikh Sadiig. Sheikh Sadiiq
did not criticize Muhammad Ibn Qasim, or
confirm or undermine him; however, in some of
the documents of the narrations that he has
narrated from him, he has included the words of
mercy and reconciliation for him. Of course, the
existence of these cases is based on the
assumption that these reconciliations are written
by Sheikh Sadiiq himself, not the additions of
scribes copying Sheikh Sadiiq's works.

These cases of mercy and reconciliation
mentioned earlier are Isnad with conciliatory
prayers (e.g. see: Sadiiq, Uytn, nd, 1: 137, 282,
254); and in one case the Isnad of Sadiq's
Amali book "RA" has been mentioned (see:
Sadtiq, Amali, 1996: 110). Some few cases of
these Hadith documents are also mentioned
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along with the expression of mercy (Sadiq, Al-
Tawhid, 1977: 47, 230).

Therefore, two issues are now in front of us: 1-
Is compassion and reconciliation considered
validation? Some have considered the existence
of compassion and reconciliation as the cause of
verification (e.g. see: Al-Husaini, 1415 AH, 1:
135) and some have not accepted this method of
verification (Khoei, 1413 AH, 18: 162). 2- If
Abul Hassan Jurjani is a Zaydi and a Waqifi,
what is the status of his narrations? It was pointed
out that with the condition of the text of Tafsir
and Nasir UtrGish, and the geographical area of
Muhammad Ibn Qasim in the third century, there
is a possibility that Jurjani is Zaydi, and Wagqifi.
Therefore, it is necessary to consider his rijali
reputation in this regard as well (which we will
discuss in the future under the title of Utrtish).

3-3- Summing up the rijali status of
Muhammad Ibn Qasim

In the conclusion of the rijali analysis of the
Astarabadi, it can be said: considering that
Muhammad ibn Qasim is called weak and liar
by Ibn Ghadairi, as well as the low power of the
narrator's validation based on mercy and
reconciliation; and on the other hand, the
confused and chaotic situation of Tafsir of
‘AskarT of Utrish, it seems that the interpretive
narrations quoted by Muhammad Ibn Qasim
should be evaluated as weak.

4- Yusuf ibn Muhammad ibn Ziyad

Apart from the narrations of Tafsir al-‘Askari,
which are shared by Yisuf ibn Muhammad ibn
Ziyad and ‘Alr ibn Muhammad ibn Sayyar, no
other narrations of Yusuf were found. This
means that from Yusuf ibn Muhammad ibn
Ziyad, there are only about forty narrations that
are in the works of Sadiiq and especially ‘Uytin
al-Akhbar al-Reza (PBUH) (‘Uytin 12 narrations,
Ma’ani al-Akhbar 5 narrations, Tawhid and
Amali 3 narrations, ‘Ilal al-Sharayi® 2 narrations

and the attributes of al-Shi’a, Faqth and Khisal, 1
narration for each) as well as the traditions of the
current manuscript of Tafsir ‘Askari, which is
quoted by him, are available; and he has no other
work in Imamiyyah sources.

Apart from this, Jurjani and his narratives
have not been noticed by Imamiyyah Shi’a
authors and scholars; because from the fourth
century when his narrations appeared in the
works of Sheikh Sadiq until the twelfth
century, only about 12 Hadith (repeated and
non-repeated) can be found from Yusuf ibn
Muhammad in the Imamiyyah Haditht sources.

Yisuf ibn Muhammad ibn Ziyad, from
Hassan ibn ‘Al1 “Askart Utrtsh directly, and in
some documents, which are ascribed (e.g. see:
Sadiiq, ‘Uyiin, nd, 1: 279) through his father or
through their fathers (i.e. Yusuf and °‘Ali's
father) has narrated the exegetical traditions
that are available to us. (E.g. see: Sadigq,
‘Uytin, nd, 1: 267).

In any case, Yusuf ibn Muhammad ibn Ziyad
is unknown in Rijalt books and translations, as
well as the Imamiyyah sources; and now we only
know that he was one of Nasir Utrash's students
and that he died around the year 325.

5- ‘Ali ibn Muhammad ibn Sayyar

‘All ibn Muhammad ibn Sayyar is also the
narrator of ‘Askart’s Tafsir; and Hassan ibn ‘Al1
‘Askart Utrish directly narrated the narration. Of
course, in some documents, which have been
edited, through their fathers (i.e. Yisuf and
‘Alt's father), he has narrated narrations (e.g.
see: Sadiig, ‘Uyiin, nd, 1: 266 and 267).

Apart from the narrations of Tafsir “AskarT,
which are common between Yusuf and ‘Al
Astarabadi has also narrated several narrations,
only from °‘Ali Sayyar, quoting from Abu
Yahya Muhammad ibn Yazid (see: Sadiq, ‘Ilal
al-Sharayi‘, nd, 1: 230 two narrations).
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The name of this narrator, i.e. Abul Hassan, is
mentioned in several Isnad of Sheikh Sadiq's
narrations from Yasuf and ‘Al or from ‘Al
alone, with the spelling "Bashar, Yasar, Sayyad,
Sanan". That is, in several places of the copies of
Sheikh Sadiq's works, ‘Al ibn Muhammad ibn
Sayyar has been included (Sadigq, 1379, 4: 24, 33,
and 36; ‘Ilal al-Sharayi‘ 2/416; ‘Uytun Akhbar al-
Reza, 1/282, 288; Al-Tawhid, 230). Also, in one
place, ‘Al ibn Muhammad ibn Sayyad (‘Uytin
Akbar al-Reza, 2/12); and also in another place,
‘Alf ibn Muhammad ibn Sanan (Sadiiq, Ma’ani
al-Akhbar, 1379 AH, 339) is included. Also, in
the manuscripts of ‘Ilal al-Sharayi‘, his name is
"Abu al-Hassan ‘Ali ibn Muhammad ibn
Bashar"; which Sahib-e-Bihar and Sahib-e-
Awalim al-Ulim have narrated it by quoting the
reasons of Sheikh Sadiiq (Majlisi, 1403 AH,
63/46; Al-Bahrani Al-Isfahani, Nd: 192/18) that
in the new editions of ‘Ilal al-Sharayi‘, the name
Bashar has been changed to Sayyar. Probably,
this spelling is due to the presence of a person
with the same name in Hadithi sources and
others. For example, in this same book, ‘Ilal al-
Sharayi‘, the name of Muhammad Ibn “Al1 Ibn
Bashar al-Qazwini has been mentioned (Sadiq,
‘Tlal al-Sharayi‘, nd: 1/67) and also in non-Shi’a
sources, there is a person with this name (e.g. see:
Khatib al-Baghdadi, 1422 AH, 13: 534) and there
are some names similar to it such as "Abu al-
Hassan ‘All ibn Muhammad ibn Bishr" (as an
example see: Al-Dani, 1407 AH, 1: 9)

There is also a short article quoted by
Astarabadi in the Diwan attributed to Imam
Sajjad (AS) (see: “Ali ibn Husayn, 1423 AH,
Aghar version), which is also mentioned in
Bihar al-Anwar Majlisi (see: Majlisi, 1403 AH,
104: 121) and some, like Sheikh Baha'i, doubt
its attribution (for more information see:
Tehrani, 1408 AH, 9: 431). The same short
story, with a long sequence and with slightly
different Isnad, has been stated in the Nudbah
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of Imam al-Sajjad (AS) (‘Ali ibn Hussain, nd:
197; also see: Sadugq, ‘Ilal, nd, 1: 230).1

In any case, ‘Al ibn Muhammad ibn Sayyar
is unknown in the books of Rijal and
translations, as well as the Imamiyyah sources;
and now we only know that he was one of Nasir
Utrash's students and that he died around the
year 325.

6 and 7 — The fathers of Yusuf and ‘Al
As mentioned earlier, a number of the
narratives of Sheikh Sadiiq have been included
in Tafsir of “AskarT through the father or fathers
of Yusuf and ‘Al

On the other hand, in at least two Isnad of
Saduq, it is stated: “Abu Ya'qub Yusuf ibn
Muhammad ibn Ziyad and Ali ibn Muhammad
ibn Sayyar, both were among Imami Shi'a”
(See: Sadiiq, Tawhid, 1977, 230; Ma’ani, 1379
AH, 4),2 and this Isnad is similar to the Isnad
of Tafsir of ‘Askari in the book of Ihtijaj
attributed to Tabrisi. According to the Isnad of
Tafsir of “AskarT in Ihtijaj and Ibn Ghadairt's
mention of Tafsir of ‘Askari (Ibn Ghadairi,
1422 A.H., 98), "From their fathers” in
Saduq's Isnad, as a mediator of quoting the
narration, is incorrect; and apparently, they are
written in the Isnad. In fact, according to the
Isnad of Tafsir of ‘Askari in the Ihtijaj, the
following sentence was an explanatory
sentence among the Isnad that "Our fathers"
was changed and added to the Isnad in Sadigq,
as a means of quotation (see: Ostadi, 2021):

"Yusuf ibn Muhammad ibn Ziyad and Abu
al-Hassan ‘Ali ibn Muhammad ibn Sayyar and
they were Shi‘a al-Imamiyyah and they said our
fathers were Imamayn and they were
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Zaydiyyah and they were from Astarabad..."
(See: Isnad of Tafsir in Ihtijaj),

For more accuracy, let's pay attention to the
story of the narrators at the beginning of the
commentary: "Told me Abu Ya’qub Yisuf ibn
Muhammad ibn Ziyad and Abu al-Hassan ‘Al1
ibn Muhammad ibn Sayyar and they were Shi'a
al-Imamiyyah and they said our fathers were
Imamayn and they were Zaydiyyah and they
were from Astarabad and they were in..." (See:
‘Askart, 1409 AH: 11)

According to this story, and several other
stories from the same narrators in Tafsir of
‘Askart (see: Ostadi, 2021: the entire text), it is
clear that Yusuf and ‘Alr directly understood
Tafsir from ‘Askari Utrash.

In any case, whether the middleman of the
fathers in narrating the narration is correct or
whether it is from the writings of the copies of
Sadiiq's works; the fathers of Yiisuf and ‘Al
are unknown like themselves.

8- Ahmad ibn Hassan al-Husayni

In the works of Sheikh Sadiig, there are about
twelve narrations from "Muhammad ibn al-
Qasim al-Mufassir" from "Ahmad ibn al-Hassan
al-Husayni" from "Hassan ibn ‘Ali" (Sadugq,
1996: 110 and 358; Ibid, Al-Shari‘a, nd, 1: 298;
Ibid, Uyiin Akhbar al-Reza (AS), nd, 1: 274, 297,
312 and 2: 2, 52; ibid, 1379 AH: 287, 288, 289).

There are about five narrations from
"Muhammad ibn Al-Qasim al-Mufassir" ending
with "Al-Hassan ibn ‘Ali" in the three books of
‘Uytn Akhbar al-Reza (PBUH), Al-Amali and
Ma’ani al-Akhbar by Sheikh Sadiiq, with this
Isnad:

"Told us Muhammad ibn Al-Qasim al-
Mufassir al-Jurjani, May God be pleased with
him, the Hadith of Ahmad ibn Al-Hassan al-
Husayni from Hassan ibn “Alr al-NasirT from
his father from Muhammad ibn ‘Ali from his
father Reza from his father Musa ibn Ja’far
(See Sadiiq, 1379 AH: 287 (two Hadiths) and

288; Ibid, 1996: 358; Ibid, ‘Ilal al-Sharayi‘, nd,
1: 298).

Therefore, seven narrations of the Isnad of
these narrations of Ahmad ibn Hassan in the
works of Sadiiq, do not have the title "Al-
Nasir" "Al-Nasiri" after the name "Hassan ibn
‘Ali"; and they have come alone. (See: Sadiiqg,
1996: 110; Ibid, Uyiin Akhbar al-Reza (AS),
nd, 1: 274, 279, 312 and 2: 2, 52; Ibid, Ma’ani
al-Akhbar: 289); In the meantime, considering
that the text of some of these narrations are the
same, it is clear that these "Hassan ibn ‘Al1"
have the same NasirT suffix (e.g. see: Sadigq,
Uytin al-Akhbar, nd, 1: 312 and 2: 52).

Therefore, it seems that in all the documents
of Ahmad ibn Hassan, what is meant by
"Hassan ibn “Al1" is the same "Hassan ibn ‘Al
al-Nasirt", that is, Nasir al-Utrish although
these Hadiths are among the surahs that are part
of the missing volumes in ‘Askari’s current
interpretation.

Abu al-Husayn Ahmad ibn al-Hassan al-
Nasirt al-Husayni1 died in 311 AH, he was the
son of Nasir al-Utriish (see: Ibn ‘Inabah, 1417
AH: 284). Hassan ibn ‘Ali, that is, Nasir
Utrash, had ten children; five of them were
boys. Ahmad is his fifth son and his mother
was Umm Walad (see: ‘Alam Al-Huda, 2018,
100). Unlike his father and brothers, Ahmad ibn
Al-Hassan was an Imami and attacked the
Zaydiyyah belief in his poems (See. Ibn
Isfandiyar, 1987: 273; Amuli, 1968: 108).

Abu al-Husayn Ahmad ibn Hassan is the
father-in-law of Hassan ibn Qasim, that is, Da’1
Saghir Zaydiyyah. With the death of Nasir
Utrtsh on 25 Sha'ban 304 AH and according to
his will, Abul Husayn Ahmad and Deylami
commanders called Da’1 Saghir, who was the
governor of Gorgan, from there to Amol, and in
Ramadan of the same year, they entrusted him
with the government of Tabaristan region
(Haruni, 2008: 61). Abul Husayn Ahmad has
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participated in wars against Da’1 Saghir. Da’t
made peace with Ahmad ibn Hassan at a time
when he was at war with him and made him a
partner in his government, and made Ahmad
ibn Hassan the governor of Gorgan. After that,
Ahmad ibn Hassan participated in wars in favor
of Da’1 or against him with the company of
Abul Qasim Ja'far; and during these wars, he
finally died in Rajab 311 AH (see: Ibn
Isfandiyar, 1987, 1: 276-286).

In any case, he is also unknown in Rijali
books and translations, as well as the
Imamiyyah sources; and now we only know
that he was the son and student of Nasir Utrtsh.

9- Hassan ibn ‘All ‘Askar1 Utrish

It was pointed out that Tafsir of ‘Askart is, in
fact, for Hassan Ibn ‘Ali, nicknamed Utriish
(for more detailed information, see: Ostadi,
2021: the entire text). In any case, in the
existing ‘Askari commentary, there are
traditions quoted by the Imams (AS), so it is
justified for Rijali review of Hassan Utriish
with this situation. At least three aspects can be
proposed about him:

9-1- Brief translation by Nasir Kabir

Hassan ibn ‘Ali ‘Askari nicknamed Nasir
Kabir, Nasir Utrtsh and Nasir li al-Haqq (230-
304 AH) was the third Alawi ruler of
Tabaristan. He was a descendant of Sadat
Husaynt and a descendant of Imam Sajjad (AS)
and a Zaydi (see: Mousavi Tanyani, 2014: full
text). In addition to Tabaristan, he also ruled
over other parts of northern Iran, including
Deylam and the eastern parts of Gilan, and
made Amol the center of his government. Nasir
Kabir has been introduced as a just ruler and
according to Tabari's history report, the people
of Tabaristan had never seen any government
as just as his rule (Tabari, nd, 353: 4). He is
also known as "‘AskarT " or "Imam Hassan ibn
‘All ‘Askart "; which we will discuss soon in
his father's translation, the reason of this title.

Ostadi: Rijali Review of Isnad in the Interpretation ...

Seyyed Morteza ‘Alam Al-Huda spoke about
the scientific status, asceticism and jurisprudence
of Nasir Kabir (see: ‘Alam Al-Huda, 2018:
introduction). Hassan Utrish has played an
important role in bringing the people of
Tabaristan to Islam and becoming Shi’a.
Supporting the scholars and inviting Sadat to live
in Tabaristan, as well as the establishment of
mosques and religious schools, are known as his
actions (see: Mar’ashi, 1984: 308; Seyyed
Kobari, 2008: 550).

9-2- The works and compositions of Nasir i
al-Haqq

Some works have been mentioned for Nasir
Kabir, but according to the text of his
remaining works, such as Al-Basat wa al-
Ihtisab, it seems that his books, or at least the
works left by him, are the narrations and notes
of Nasir li al-Haqq's educational lessons for his
students (e.g. see: Utriish, 1423 AH: 12); which
were either written during his lifetime or
collected or written by some after the life of
Nasir Kabir (see: Mas’udi, 1385 AH, 4: 377
and 373; Amin Amuli, 1421 AH, 5: 180).

In the various catalogs and works of the
Zaydiyyah and Imamiyyah, numerous books
and works have been listed for Nasir Utrush;
that this number ranges from about nine (see:
Najashi, 1407 AH: 135) and fourteen works
(see: Ibn Nadim, 1417 AH: 244), to more than
one hundred and sixty works. And even,
according to the belief of some Zaydi of the
Qasimiyyah sect, it reaches three hundred
works (see: Anonymous, Manuscripts, gt
century: 10 ff.). Although at present, nothing
has been remained of these numerous works,
except for two or three works, which are now
attributed to him. To see more of these titles
and to explain some of these works, you can
use the numerous indexes of Zaydiyyah (also
see: Utrtsh, 1418 and 1423 AH: introduction)
and some new articles of the Imamiyyah (see:
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‘Alam Al-Huda, 2019: 175; Ostadi: 2021:
throughout the text).

9-3- Nasir Kabir in Rijal sources

In Ibn Ghadairi's Rijal, Ma’alim al-Ulama Ibn
Shahr Ashiib (588H) and Muntajab Al-Din's
List (600H), have been mentioned and nothing
has been said about Nasir Utrash; although the
authors of the two recent works have paid
special attention to mentioning the scholars of
Tabaristan.

It is stated in the Rijal of Najash1 (450 AH):
"Al-Hassan ibn ‘Ali ibn Al-Hassan ibn Umar
ibn ‘Alf ibn Al-Husayn ibn ‘Al ibn Abi Talib,
Abu Muhammad al-Utrush believed in Imamabh,
and some books were written..." (Najashi, 1407
AH: 57) The same mention was made in Ibn
Dawiid's Rijal (7th century) and Khulasat al-
Agwal of Allameh (726 AH) without
mentioning his works (Ibn Dawid Hilli, nd:
239; Hill1, 1417 AH: 337).

In Riyjal of Tast (460 AH), it is mentioned
once by Nasir's father; appropriately, his name
has also been mentioned: " Al ibn al-Hassan ibn
‘Al ibn Umar ibn ‘Alf ibn Al-Husayn ibn “Alt
ibn Abi Talib (AS), the father of Nasir al-Hassan
ibn “Al1, may God be pleased with him" (Tisi,
1415 AH: 376). This note is not present in some
versions of Rijal Tust; and it is not exactly clear
whether the mentioned agreement is for the
father or the son. Also, once again, it is
mentioned by Utrish himself: "Al-Hassan ibn
‘Al ibn Al-Hassan ibn ‘Alr ibn Umar ibn ‘Alt
ibn Al-Husayn ibn ‘Ali ibn Abi Talib, Al-Nasir
li al-Haqq, may God be pleased with him" (TasT,
1415 AH: 385). This note is also missing in
some versions of Rijal Tast. It is very important
that there is no mention of Utrash in Sheikh
Tast's list; although Nasir Kabir Utrlish has
many books (Ostadi, 2021, 3: the entire text).
Also, there is no mention of Utriish in Ikhtiyar
al-Ma’refah al-Rijal by Sheikh TasT either.

In the summary of Tust's works about
Hassan ibn ‘Al1 al-Utriish, it can be said that
due to the fact that he mentioned two things
about Utrish in his Rijal, it is not in some
editions of that book, and there is no mention of
Utriish in the books of Al-Fihrist wa Ikhttyar al-
Ma’refah al-Rijal; It seems that the title of
Utrtish in Rijal al-TisT is one of the additions to
the copy of this book by the later copyists.

9-4- Rijali status of Utriish in relation to his
Zaydi religion
It was said that Hassan ibn ‘All ‘Askari Utrtsh
was Zaydi. He had seen the 11th Imam of
Imamiyyah (see: Hakim Jashimi, Jala al-Absar,
nd: 30) and he had participated in his funeral.
And he believed that Imam Hassan “Askar1 (AS)
had no children (as an example see: Deylami,
1369 A.H., Second position), therefore, it is
necessary to consider the rijalt status of Utriish in
relation to Zaydiyyah and Waqifiyyah religions.
Apart from the issue of distinguishing the
imposition of Hadith at the time of endowment
and before, there are two minimum and
maximum points and their intermediate states
around the corrupt narrators of the non-twelfth-
Imam Shi’a religion. Some scholars may
believe in not paying attention to the narrations
of the corrupt narrators of the Shi’a religion,
unconditionally and exceptionally; and on the
other hand, some may also confirm them. E.g.
some have considered Othman ibn Isa Waqifi
to be trustworthy due to the endorsement of
Sheikh TiisT and Shahr Ashiib (Khoei, 1413 AH,
12: 132). These scholars have distinguished
between the use of corrupt traditions of religions
and their beliefs (e.g. see: Tist, 1425 AH: 387;
Tiis1, 1420 AH: 16, 39, 156, 256; Najashi, 1418
AH: 42, 255, 329, Sh. 384) or at least, they
accept these Hadiths if they do not have any
opposition from Imamiyyah traditions (Tsi,
1417 AH, 50: 1). Some scholars have also
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given a moderate opinion; and they believe that
only the narrations of non-Imami Shi’a
narrators are accepted, which are not of the type
of belief in their religion (e.g. see Nouri, 1382
AH, 623: 3). This means that the agreement of
the text of the narration with the beliefs of the
corrupt narrators of the religion weakens the
narration (see: Me’mari, 1377: 57).

9-5- Summarizing the rijali status of Nasir
Kabir

In summing up the study of Rijal Hassan ibn
‘Al Utrash, it can be said that he is unknown in
the Rijali sources of Shi’a; and only in Najashit's
book, his name is mentioned; and it has been
pointed out that he believed in Imamate; the
same thing has been repeated in some other
sources. In Najashi's memoirs, the word
Tarahhum is included, and in TusT's memoirs,
the word Taradi is included for him. If these
phrases are not the additions of the later
copyists, in the eyes of some of the later
scholars, it means confirmation; and in the eyes
of others, no. According to the Zaydi religion of
Nasir Utrash, only narrations from him are
acceptable that is not religious and related to his
Theological religion. In general, in terms of his
rijalt status, he is considered weak.

10- ‘Alt ibn Hassan ‘Askari

Abu al-Hassan ‘Ali ibn Hassan ibn ‘Alf ibn Umar
al-Ashraf is the father of Nasir Kabir Utrtish; who
was a resident of Medina (see: Umari, 1422 AH:
382); but during the period of Mutiwakkil
Abbasi, when the Shi’a faced many strictures,
such as the destruction of the graves of Imams
(AS) (see: Ohadi Ha‘iri, 2006: the entire text),
some Alawites, such as ‘All ibn Hassan and
Hassan ibn ‘Ali Nasir li al-Haqg, who was a
child, was brought to lrag from Hejaz under
protection and settled in Mu'askar, that is,
Samarra. Therefore, the father of Nasir Utrash
was called Hassan ibn “All “Askari (see: Umari,

Ostadi: Rijali Review of Isnad in the Interpretation ...

1422 AH: 348; Ibn Tagtaqi, 1418 AH: 277) or
Abul Hassan al-‘Askari (see: Utrtish, 1418 AH:
72). Even some of UtrGsh's sons, like Husayn ibn
‘All “AskarT and also Hassan ibn ‘Al himself,
called Utrash with the title of ‘Askari on this
occasion (See Ibn ‘Inabah, 1417 AH: 285).

‘Alf ibn Hassan ‘Askart is a Hadith narrator;
and as an example, he narrated from “Ali ibn
Ja’far (AS); and there are his narrations in
Zaydi sources (e.g. see: Utriish, 1418 AH: 72).
Also, in Shi’a sources, there are narrations from
him under the title "“Al1 ibn al-Hassan ibn ‘Al1
ibn Umar" (e.g. see: Arizi, 2009: 103 and 345;
Sadiig, ‘Uyiin, nd, 1: 61; Khazaz Razi, 1401
AH: 237; Tabari, Ibn Rostam, nd: 153).

‘Ali ibn Hassan narrated from these
narrators: his father, Hassan ibn ‘Ali; Husayn
ibn Zayd ibn ‘Ali; ‘Al1 ibn Ja’far al-Sadiiq
(AS); Abu Ja’far ibn Yazid ibn al-Nadr al-
Khorasani; Abu Damra Anas ibn Ziyad al-
Laythi; Ibrahim ibn Raja Al-Shaybani; and Abu
Hashim Al-Muhammadi. Apart from Nasir
Utrtsh and his brothers, several narrators have
narrated from ‘Al1 ibn Hassan; such as:
Muhammad ibn Ahmad al-Hashemi; ‘Al ibn
Mahziyar; Yazid ibn al-Nadr al-Khorasani; and
others (see: ‘Alam Al-Huda, 2018: 92).

Many other narrations are also found with
the title "*Alf ibn al-Hassan ibn ‘Alt"; which are
common between the father of Nasir Utriish
and "Ali ibn Fadal and others (see: Khoei, 1413
AH: the entries of “Al1 ibn Hassan ibn “Alf) that
should be distinguished; to know the main
number of traditions of Father Utrtsh.

Apart from the description of a poet (see:
Amin Amoli, 1421 AH, 187: 8), in some few
sources and by some people such as his
grandson, Seyyed Morteza, ‘All ibn Hassan
has been described as follows: "He was a
virtuous scholar" (See: ‘Alam Al-Huda, 2018:
93); but in the rijali books and translations as
well as Imamiyyah sources, he is somehow
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unknown, and there is no research about him.
Now we only know that Nasir's father is
Utriish, according to the Hadith, and he died
around 275 AH and there has been no
weakening or confirmation of him. Of course,
some scholars, like Sheikh Tisi, in his Rijal,
have mentioned the name of ‘Al1 ibn Hassan in
the narrators section from Imam Jawad (AS)
(see: Tusi, 1415 AH: 376), but he has not
made any corrections about him.

Conclusion

The narrators from Sheikh Sadiiq to ‘AskarT are
similar in three categories of interpretation Isnad;
but these methods also have important
differences; which are: 1- Isnad of Tafsir
manuscripts reach the 11th Imam (AS); of course,
this connection is Muda‘'. 2- Isnad of Tafsir
‘AskarT in the book of Ihtijaj reaches Imam Hadi
(AS); similar to this sanad, it can also be seen in
the Isnad of the narratives of Sadiiq; and this
connection is also one of the writings of the
copyists of Sadiiq's works. 3- Isnad of Sadiiq does
not directly reach the essence of the Book of
Tafsir. Also, the Isnad of the narrations of Sadiiq,
apart from their two ways, which are different in
different sources of Sadiiq; some of them that
have been edited reach the 11th Imam; and some
others reach Imam Hadi (AS). And some others
go back to Hassan ibn ‘Al1 NasirT from his father;
in fact, all these documents are from Hassan ibn
‘Aln ‘Askart Nasir1 Utrtish.

The Isnad of Tafsir of ‘Askari has several
types of gaps and time intervals from the
manuscripts to the final narrators.

Rijali review of the narrators of Tafsir Isnad
from Sheikh Sadiiq to ‘AskarT and his father, in
addition to Sahl Dibaji as one of the possible
narrators of ‘Askari’s Tafsir, shows that most of
the narrators of this section of Tafsir Isnad are
unknown in the Imamiyyah sources, and the
rest of them have not been confirmed either.
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